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Zusammenfassung


Howard Bogot geht vom Studium jüdischen Denkens aus, um Wege zu zeigen, wie aus Erfahrungen mit Gott heraus ethisches Verantwortungsbewusstsein und Visionen für eine Friedenserziehung gewonnen werden können.

Er unterscheidet eine begriffliche Rede von Gott, die die Grundlage verfasster Glau​bensgemeinschaften ist: Gott als „Wesen“, Gott als der Allmächtige, der „ganz Andere“ ..., so wie in Glaubensbekenntnissen von ihm die Rede ist, und andererseits eine dynamische Rede von Gott, wie sie in der Sprache der Kontemplation, des Gebets und anderer Formen religiöser Erfahrung gebraucht wird.

„Gott als Wesen“ und „Gott als Prozess“ sind zwei authentische Perspektiven, auch wenn sie sich gegenseitig auszuschließen scheinen. Beide tragen auf ihre Weise zur Fundierung von Ethik bei, wobei die dynamische Sichtweise für ein aktives, sich positiv anderen zuwendendes ethisches Verhalten von besonderer Bedeutung ist.

H. Bogot entfaltet dazu eine Reihe von 6 religiösen Grunderfahrungen und -überzeu​gungen aus der jüdischen Überlieferung, die ihre Relevanz für ethische Entscheidungs​bildung erweisen:

1) „Gott macht uns einzigartig mit Hilfe der Gebote, die er offenbart hat.“

Hier spielen die 613 Einzelgebote, in die hinein die Torah ausgelegt wird, für die eine besondere Rolle, die Gott vor allem als „Wesen“ sehen, während die, die Gott als „Prozess“ verstehen, die eigenständige ethische Urteilsfindung auf der Grundlage der klassischen Texte des Judentums, der Lebensregeln in der Gemeinschaft und der ge​schichtlichen Erfahrungen in den Vordergrund stellen.

2) „Wie gut und schön ist es, wenn Menschen in gegenseitiger Achtung zusammenleben.“

Der Suche nach Einheit mit Gott muss die Bemühung um soziale Gemeinschaft ent​sprechen.

3) „Lebe in den Geboten“

Leben gemäß den Geboten bedeutet, einen „goldenen Mittelweg“ zwischen Vergeu​dung und Mangel zu beschreiten.

4) „Liebe deinen Nachbarn, so wie du selbst geliebt werden möchtest.“

Dies ist ein starker Impuls gegen jede Tyrannei, die anderen etwas auferlegen will, was man für sich selbst nicht wünscht.

5) „Jeder Jude ist verantwortlich für jeden Juden.“

Hier geht es darum, das moralische Erbe des Judentums zu wahren - in Verantwortung füreinander in der Volksgemeinschaft und in Vorbildlichkeit nach außen hin.

6) „Der Mensch ist geschaffen ‘zum Ebenbild Gottes’.“

„Ehyeh Asher Ehyeh“ („Ich werde sein, der ich sein werde“) ist das dynamische Ver​ständnis des Gottesnamens, das über alle statischen Gottesbezeichnungen hinausgeht. Hier wird Gott erfahren als eine Kraft, die bewegt, die eine „göttlich bestimmte Exis​tenz“ für alle Schöpfung als Vision hat, nach der hin zu streben und auf die hin zu wirken ist.

Dieses sechste Modell bietet die ethische Fundierung für das Kinderbuch „Shalom, Salaam, Peace“ - ein Kinderbuch mit (von Norman Gorbaty) gemalten und (von Ho​ward Bogot) beschriebenen Friedensvisionen in den Sprachen Hebräisch, Arabisch und Englisch. H. Bogot hat es beim Forum vorgestellt. Der Text zu den Bildern spricht für sich selbst:

„Wir alle wissen, was Frieden heißt:

Wenn auf Regenbogenstraßen am Himmel Busse fahren, 
gefüllt mit händeklatschenden Menschen, die fröhlich miteinander unterwegs sind,

wenn am jedem Ort Liebe spürbar ist,

und dicke, salzige Tränen aus überglücklichen Augen rollen,
Augen, die zuvor nur Traurigkeit kannten.

Eine Umarmung, ein Kuss, ein Handschlag,

ein Lächeln, eine liebevolle Berührung;

wenn Träume Wirklichkeit werden 
und jeder Mensch eine Arbeitsstelle findet und jeder hungrige Bauch satt wird,

und glückliche Kinder, die sich manchmal fürchten, 
immer wissen dürfen, dass sie sicher sind vor allen bösen Dingen;

wenn die Narzisse, die Eiche, die Palme,
der Kaktus, der Weizen und die Himbeeren in einer fruchtbaren Erde wachsen;

wenn wir immer Zeit haben zum Ausruhen, zum Genesen, zum Klettern und etwas Erreichen,
zum Spielen, zum Schreiben, zum Tanzen, zum Malen, zum Reime dichten und zum Nägel einschlagen.

Wenn Zäune mit unabgeschlossenen Toren Bogen, Pfeile, Schwerter, Panzer und Landminen, Raketen und Gewehren umgeben, die zu Spielgeräten wiederverwertet sind;

wenn alle Menschen eine unverschmutzte Natur genießen,
klares Wasser in Seen und Bächen und frische Luft zum Einatmen;

wenn alle Freunde sind, egal ob dünn, dick, mit dunkler oder heller Haut,
klein, groß, mit lockigem oder glattem Haar;

wenn Wünsche wahr werden - etwa für die, die gerne in Hausbooten zu wohnen, in Zelten, Wohnungen, Lehmhütten, Baumhäusern, Häusern aus Stein, Ziegeln oder Holz,

wenn Großmütter, Großväter, Kinder, Kleinkinder, die laufen lernen, Männer, Frauen, Mädchen, Jungen, Studentinnen und Studenten mit ihren Büchern und Menschen mit Behinderung – wie die im Rollstuhl – das Leben schätzen und selbst geschätzt werden ...

DANN WISSEN WIR, WAS FRIEDEN HEISST!“

Perhaps the best way I can create a landscape through which we can travel together during this presentation, is to tell you the story of Mendele. There was once a young man named Mendele. He belonged to his small town orchestra, but was not a very popular musician. Indeed, no matter what music was being played, Mendele was al​ways two beats behind. Whether the orchestra was doing Beethoven, Bach, or Mozart, Mendele was always two beats behind, and when the music ended, he was still playing. It was announced that the Crown Prince was going to pay a visit to the town where Mendele lived, and everyone got very excited. Of course, the orchestra would play some very special music for the occasion. The big question was would Mendele play in time with the others? The big day came, and the Crown Prince arrived. The orchestra struck up a fanfare, and began to play the special music. And sure enough, Mendele was two beats behind. No matter what the conductor’s signals, Mendele was not with him. It was very frustrating for everyone. Then, just as the concert was coming to a close, a most wonderful thing happened. The heavens parted, and through the opening everyone could see and hear the heavenly orchestra ‑ and the angelic musicians and Mendele were playing together… in perfect time. He was two beats behind his friends on earth, because he was playing in time to the heavenly beat. We have come together to study the environments of thought and action in which ethics and spirituality are nurtured. For me, the challenge is to explore the ways in which learners – especially young children – can be educated to embrace Mendele’s internalised and natural sense of ”sacred time”.

I suggest we begin with some assumptions concerning God-talk that reflect my study of Judaism. In classic Jewish texts, I find two authentic ways to describe the essence of God. Although significantly different, both types of God-talk promote a unified ethical mandate.

Designative usage is best classified as the traditionally, predictable theological point of reference. Designative God-talk relates to a definition of God’s nature as an entity; an otherliness. It is the foundation for the style of believing in established faith communi​ties. Believing, in this frame-of-reference, reflects an assumption that a given proposi​tion is informationally valid.
 The designative use of the word God is, understandably, the frame-of-reference in which the atheist declares that the statement, ”God exists” is informationally inaccurate. However, this is the only appropriate context for such a declaration.

Indicative, evaluative, dramatic and impressive valuing is the dominate usage of the word God in the language of contemplation, prayer and other forms of religious ex​perience. It is connotative, in terms of expectations, rather than a denotation of fact. Thus, God is a ”code-word” for the hope and trust that people have in a life (world) of optimistic options; healing not sickness, relief of want, comfort rather than tribulation, triumph instead of adversity, friendship in place of hostility and helpfulness replacing scorn. Rather than an entity, God is a process that empowers messianic strivings, per​sonal, interpersonal, intimate and global. 

To summarise, religious Jews (including halachic, progressive, and humanist believers) describe the nature of God from two authentic but, mutually-exclusive perspectives; God-as-Entity and God-as-Process. God-as-Entity profiles an otherliness that exists beyond human (or other aspects of life) realms of control and total comprehension. [”God is the omnipotent, omniscient, and omnipresent Creator of the world.”] God-as-Process images a life-defining and alteringor phenomenon that is accessible to human​kind and understandable as well. [”God is the oneness that spans the fathomless aeons of time.”]

The spiritual impact, of these divergent views, is the same on Jewish ethical education: Avoiding evil is insufficient. Each human person has the free-will to choose between right and wrong. Just as God is ”involved” in affirmative action for the ”good”, so should each individual. From the religious perspective, an ethical Jew attains this status when she/he ”has acquired, as far as this is possible for the human person using intelligence honed by reason, the knowledge of God.” (Maimonides) 

Jewish God-talk has promoted various models for ethical decision-making. Each re​flects a perspective that is best expressed in Hebrew. Let’s consider six.

1) 
Asher Kid’deshanu B’mitsvotav
(God) makes us unique by means of mitsvot (commandments).

For religious Jews, who believe in God-as-Entity, ethical mandates have been set forth as the revealed will of an all-knowing, ever-present, all-powerful God. They are com​ponents of the taryag mitsvot (613 commandments) in the Torah.
 

For religious Jews, who believe in God-as-Process, ethical mandates are self-selected as obligations through the study of and confrontation with classic Jewish texts, Jewish group-life norms and Jewish historical experience, as well as the ideals and traditions of Jewishly identified loved ones and leaders.

2) 
Hinei Mah Tov uMah Naim, Shevet Achim Gam Yachad 

How good and pleasant it is for people to live together in mutual respect.

In order for an individual Jew’s behaviour to reflect ethical character, that person must strive to achieve unity with God. is in the Universe as manifest in the laws of Nature. In order to condition oneself to embrace and experience the morality of God-in-the-natural-world, a Jew’s ethical decisions must promote social unity. (Spinoza)

3) 
Chai Bahem 

Live in the mitsvot. 

Every Jew’s response to the mandates of Torah must have a rational focus. Ethical decisions are those that negotiate a „golden mean” between excess and deficiency. This balance is the source of true happiness. (Maimonides)

4) 
V’ahavtah L’reiachah Kamochah 

Love your neighbour
 as you wish to be loved. 

It is the ethical duty of every Jew to act in ways that do not impose on others the tyrannies that the individual has rejected for her/himself. Tyrannies that are barriers to a person acquiring a consciousness of freedom are unethical. 

5)
Kol Yisrael Areivim Zeh BaZeh 

Each Jew is responsible for every Jew.

”The laws of morality...are an outcome of national character. They are a fruit which ripens little by little through the ages...not in accordance with a system laid down and defined at the outset. They change constantly of their own accord, reflecting change in the nation’s circumstances, character and need.” (Ahad HaAm)

A Jew’s ethics (as revealed in decision-making and behaviour) should be a reflection of Am Yisrael’s ”national character”. Jewish ”national character” can, at the present time, be partially understood through the study of the Basic Laws enacted by the State of Israel and the published resolutions of Jewish organisations in the Diaspora.

6)
Betselem Elohim 

The human person is created ”in the Divine Image.”

Ehyeh Asher Ehyeh („I will be that which I will become”) profiles God as potential to be actualised. contrast to the ”stage names” of God as Adonai or El Shadai, the essence of God, in Jewish thought, is existence. Thus, Jewish ethics constitute individual and group initiative, advocacy and strivings to nurture a ”godly existence” for all creation. 

This sixth and final model for spiritually enriched Jewish ethics is the educational foundation for the children’s book, Shalom, Salaam, Peace. Although nurtured by the universal application of many models of Jewish ethics, the impact of Betselem Elohim is the most poignant. 

Thus, an overview of the book’s textual imagery, as related to a ”godly existence” is appropriate as an example of an educational strategy for connecting spirituality and ethics. Hopefully, this book will help every learner to discover the Mendele within. 

I’ll quote the text and then share a very brief comment relating the words to God-image ethics. 

1)
”rainbow highways in the sky”
Just as the biblical rainbow signifies God’s promise to refrain from destroying the earth, regardless of its evil doers, as an act of CHESED (dependable lovingkindness), so every individual must establish a covenant with self and others. of us must promise to nurture, rather than destroy, protect rather than endanger, promote rather than dis​courage and, in all ways, be optimistic. 

2)
”joy-filled eyes that once saw only sadness”
GEULAH (redemption) reflects the image of God as redeemer. Every individual can be a redeemer: another to feel good about him/herself self and others cope with stress weakness and sustaining self-esteem vulnerability and dealing with fear.

3)
”when love is everywhere, a hug, a kiss, a handshake, a smile, a gentle touch” 

”When a stranger settles with you in your land, you shall not oppress the individual. That person shall be treated as a native born among you, and shall love (AHAVAH) that man or woman as yourself, because you were strangers in Egypt ... I am Ehyeh Asher Ehyeh.” (Lev. 19:33-34) Love is not an indiscriminate expression of affection. Love requires empathy, an ability to be sensitive enough to one’s own needs that it is possible to intuit the needs of others. 

4)
”happy children feeling sometimes sacred, surprised and angry, but always safe” 

The implication that people can have EMUNAH (confidence) in God is profiled in the reference to God as Tsur Yisrael (Rock of Israel). is the gift of confidence. Our sensiti​vity to others, the willingness to be a loyal friend, the readiness to forgive and the capacity to be a thoughtful and trusting confidant are all attributes that foster feelings of safety.

5)
”when dreams become workers working, hungry tummies fed” „when daf​fodils, cactus, oak trees, palms, wheat and raspberries grow in fertile soil”


„when all enjoy unlettered landscapes with fresh air, clean lakes and spark​ling streams” 


”when there’s always time for reaching, resting, healing, climbing, playing, writing, painting, hammering, rhyming, dancing”

God is responsible for MAASEI V’REISHIT (works of creation). People must take responsibility (as in the relationship between a lessor and lessee) to care for all Creation. Caring for the environment is an aspect of TIKKUN OLAM (repairing the world). TIKKUN implies ”repairing” the quality of human life; emotional, psychological, social, political and economic aspects. 

6)
”when fences with unlocked gates encircle bows, arrows, swords, tanks, land mines, missiles and hand-guns recycled to playground toys”
”Nation shall not lift up sword against nation, nor experience war anymore.” (Isaiah) is the God-inspired, anti-militaristic peace message expressed as prophetic idealism. This concept of Olam HaBa (world-to-come) is the ethical SHELICHUT (mission) which qualifies every individual as an Eved Adonai (servant of the Unique One).

7)
”when friends are short, tall, thin or chubby, light skinned or dark with straight or curly hair”
ADONAI ECHAD (God is a Unique One) is described as using a single mold to ”mint” the creation of all humanity. This midrashic allegory profiles the common denominator that is shared by all humankind, the God-image inheritance. The ethical implication is each person’s responsibility (guarantorship) and embrace of every person (Kol B’nai Adam Areivim Zeh LaZeh).

8)
”when wishes come true for those who want to live in houseboats, tents, apart​ments, mud huts, palaces, tree houses, homes of stone, brick or wood”


”when grandmas, grandpas, infants, toddlers learning how to walk, men, wo​men, girls, boys, college students carrying books and folks with disabilities like those in wheelchairs, treasure life and are treasured too” 

The prayer Baruch Atah Adonai Elohenu, Melech HaOlam; Shehecheyanu, Vekiy’ma​nu, Vehegiyanu, Lazman HaZeh challenges humanity to exalt God’s giving of life, providing support and enabling us to pursue messianic time. The categorical impera​tives that are implicit for the realisation of sacred time provide the context for trans​forming moral commitment into ethical realities. 

9)
”we know what peace means”

The fact that ”God’s name is Peace” and the verbal root of the Hebrew word SHALOM expresses fulfilment and completion, as in the drawing of a circle, challenges the religious ethicist to pursue both microcosmic and macrocosmic messianism. Peace is, obviously, not just the absence of conflict. Peace, as a Jewish ethical concept, is Di​vine Images imitation mobilised within each person. acknowledged, these images of God become the canvas on which all peoples, families, religions, governments and societies paint a landscape of perfection. 

When I finished preparing these musings for you, I really felt that we had the chance to educate a global generation of Mendeles. But, there is one more story to consider. According to Jewish legend, when the angels discovered that human beings would be created with the Divine Image, they were very disturbed. The angelic Board of Direc​tors decided to hide the Divine Image to sustain their unique relationship with the Holy One. An angel suggested that the Divine Image be hidden on the top of the world’s highest mountain. This was countered with the observation that explorers in hot air balloons would easily discover that hiding place. But the reality of jet planes ruled out hiding the Divine Image on the wind and, when it was suggested that the Image be hidden in the deepest part of the sea, the angels received a little reality therapy when reminded that submarines were quite efficient. The angels became very depressed. Now they were convinced that human beings would soon take away their political clout in the heavenly realms. Joy returned, when one of the most perceptive angels proclaimed: ”Let’s hide the Divine Image inside each human being. They’ll never look for it there!”










�	Rabbi Prof. Dr. Howard I. Bogot, author of many books, had just published „a non-political, tri�lingual invitation for children to discover that peace requires caring for all peoples while accepting the challenge of making the world a better place”: Shalom, Salaam, Peace, New York CCAR Press. In his lecture he explains the principles of his approach.


�	Example: So as not to even suggest that information related to Moses in the Chumash supports the assumption that he (Moses) redeemed the Hebrews from slavery, Moses is not mentioned in the halachic Haggadah. God is the designated Redeemer. Indeed, the first of the Ten Commandments states this designative information, explicitly.


�	Note: From the perspective of the Orthodox Jewish philosopher, Samuel Raphael Hirsch, the ultimate realisation of Torah results from a Jew’s response both to God-generated teaching and the natural revelation of an individual’s moral consciousness.


�	Please note that rabbinic commentaries suggest that the neighbour is a person who is contributing to the welfare of society. 
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