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Zusammenfassung

F. Mahali geht davon aus, dass es in traditionellen afrikanischen Religionen wie im Bantu-Bereich eine hierarchisch angelegte Vermittlung soziokultureller Werte und damit ethischer Standards gibt, die dem/der Einzelnen sehr geprägte Verhaltensvor​gaben vorzeichnet. Er schildert das anhand 1) der Rolle der Mythen in der Erziehung und 2) an der religiösen Wahrnehmung und an der Gottesvorstellung als dem Dreh- und Angelpunkt zur Legitimation von Werten und Normen.

1. Wichtig sind zunächst die Mythen, die jedem/jeder den Platz in seiner/ihrer Um​gebung zuweisen. Wichtig ist, dass das sensible Gleichgewicht  - der Einklang der Generationen, der Ausgleich mit der Natur, bezogen auf Gott, der hinter allem steht - gewahrt bleibt. Die Mythen beziehen sich weitgehend auf die Jahreszeiten, die Tiere, die Arbeit, die Rollen von Vater, Mutter, Kind, die Schlüsselpunkte im Leben wie die Heirat und besonders den Tod. Hierzu gibt es sowohl eine Vielfalt an Geschichten als auch an Ritualen. Die Interaktion mit der Natur bildet die Grundlage für die Schaffung ethischer Normen und Werte. Von besonderer Bedeutung sind deshalb die Riten, die um den ganzen Bereich des Erntedank kreisen.

2. Die afrikanische Religion als „Ahnenverehrung“ zu etikettieren - wie traditionell weitgehend üblich - ist fern von der Realität: Religionen in Afrika beziehen sich in ihren Riten auf die Familie in der Vielfalt ihrer Rollen, auf die Schreine bestimmter Sippen, auf gottheitliche Wesen, auf Gestalten, von denen man glaubt, dass sie be​sonderes Wissen und besondere Gaben besitzen, auch auf die Aufteilung der Arbeit - mit Gott, der am höchsten rangiert und alles übrige kontrolliert.

Gottesfurcht schließt Gehorsam und Verantwortung ein, wobei die gegenseitige Ab​hängigkeit aller Wesen, der Lebenden wie der Toten, ein sensibles Gefüge darstellt, dessen Balance zu wahren ist. Wird jemand wegen Abweichens ausgeschlossen, so ist das wie ein zweiter, schlimmerer Tod. Dabei gibt es eine deutlicher Hierarchie: Bei Problemen und Abweichungen werden immer die höheren Autoritäten befragt. Die gottheitlichen Wesen und die Ältesten sind der Garant der Ordnung und sorgen für den notwendigen Schutz. Der Einzelne ist immer eingeordnet in dieses Gefüge; sein Verhalten wird auch unter dieser Perspektive betrachtet.

Wichtig ist, die Ganzheitlichkeit des Denkens und Erfahrens - der Rolle der Familien und ihrer Lebensgestaltung in Beziehung zu Ort und Zeit, allen Dingen/Wesen und Gott - zu respektieren, um dem Lebenskontext der Menschen, die von diesen Traditionen geprägt sind, gerecht zu werden. Sich dieses religiösen Wurzelgrundes in Afrika be​wusst zu sein und dieses kritisch zu diskutieren, kann „uns zu einem wichtigen Dialog untereinander und mit anderen Welten führen.“

Introduction

In high contexts
 like our context in Africa it is the religion which offers ethical codi​fication and criteria for its implementation. Religion gives and legitimates hierarchical transmission of the socio-cultural values and guards that each individual and especially the family and groups are made responsible for their roles they play in this ethical process. So, I will try at this point to sketch some of the key elements of ethical education in our societies in two areas, namely 1) the role of myths in education and 2) religious perception and their conception of God as a pivotal value for the legitimation of values and norms.

1.
Narratives and Mythical Narratives 

In our societies myths are rich of knowledge about the place (environment and the place among the living and the dead), time, and things surrounding a person. They hierarchical​ly differentiate and relate the roles of human beings and God as creator, and the roles of divine figures. In these mythical narratives God is described as source of life, creator and provider of life. God is powerful, he makes and controls things according to his will and freedom. He has power to create and destroy. On the other hand human beings are parts of God’s creation. They are responsible for their life, but their freedom is limited, and they have limited control of their surrounding, and their surrounding is limited, too. In such a situation then, you have the mediation of ethical rules which guard who should do what at what place how and why with what for what and for whom. The teachers i.e. rule creators and interpreters and the interest group are hierar​chically divided in order to fix precisely their roles according to sex/gender, age, place, and other organised faculties, parties and groups. For instance most stories and songs
 are told by old men and women, but in those stories, spaces of women and men, old and young are preserved, that each one is directed to know his responsibility according to his age, place (what should a daughter do when she is not married and when she lives with her husband). So to sum up, the most told stories are stories about changing seasons and animals, working, roles of the father, mother and children to his family and society at large, marriage and communal life – for instance when to help and when not. The most precarious thing engulfed with a lot of stories and ceremonial rituals is death. Since this means a cut of from the active involvement in the family life, so this end had to be pre​cisely mediated to make the growing generation aware of it. Experience with dangerous surrounding, animals, diseases and nature are transmitted through these stories, also experience without family and how sorrowful it is without. At this point you find bridging elements of acceptance about human’s limits and the affirmation that God has in control of this world, and human being has to accept the boundaries laid by God for his existence.

Since God creates and limits, then is feared and worshipped, for approaching him you need a certain language and mediation. In this case you have a lot of myths which praises the acts of the Mighty God, but at the same time emphasising the distance between this God and the creation. So the interaction with nature (as a limited space, time and things) as God’s creation provides a basis for the creation of ethical norms and values.

2.
Religious Performation and Ethos

Before giving the relationship between religious practices and ethos, it is important to give some categorisation of these practices, and see how they also overlap with life experience briefly spoken above. It has been often mislead in the academic research about religions in Africa, by confusing the lines of the elements which contain the core of these religions. In other words the classical terminology of “ancestral worship” to label religion in Africa is far from the reality. “Religions” in Africa contain the follo​wing important areas, namely family oriented worships (the paterfamilias and the members of the kin, dead or alive); worship in shrines of a particular clan; divinities and divines; worship on some figures believed to entail special knowledge and talents; believe on the ranking of roles and division of labour, with God ranking the most superior who controls the rest. Ancestors or rather “the living dead” are part of this ranking system. They are perceived as ranking high since they work out of the vicinity of the living, and anything mythical has always a precedence to ranking high. The most important ritual is the thanksgiving to merciful God and his agents for the gracious harvest and for the rain and life in the sowing season. 

The confusion that Africans lay weight not on God but on ancestors is a fallacy resulting from the overemphasising of family life not only with the living members of the family but also the unborn and the dead. As I have pointed out before, it is the family and other people and things in my vicinity which explicitly describe my responsibility to life and not God who is feared and sets the limits. But with this awareness that God is all, that he creates and destroys, that things and the life is created and taken by Him, the fear of Him implies obedience and responsibility, the patterns made concrete by observing the roles and values and norms naturally created by Him. So anyone who does not respect the ethical norms and values is a criminal and will have no “honour” and name, and worse enough he is not in compliance with God and his agents. So to be excommunicated from the “family” and God who guards and provides and limits life, is like to have the second death, because the first death is always good when somebody has ethically acted correctly. Normally witchcraft and the like are the most badly label of a deviant, and so long one is publicly announced to be witch, he, she must be eliminated. If not it remains something mystical, and fear may characterise the neighbour of the one regarded to be a witch.

So divines and other figures are there to protect life, and part of the elderly group in making and intrepreneuring rules of order and safety. There is a special group who knows and interprets the blessings and cursings of nature, time and things, life and death. If a marriage between two persons of different families is to be conducted, almost all specialists of the group are involved – from priests/priestesses to normal woman and husband in the family, to make sure that the marriage is legitime and can be a blessing to the family, and a thank to God. In this ranking process, i.e. family (the father, mother, children/uncles and aunts – ancestors with names, and without names), and God who is the most high followed by spiritual agents (it is always difficult to compare these with angels – I would like here to refer the model of family hierarchy, that the picture of God could be like that of the family). One can therefore clearly dis​cern collateral relationship between individuals-individuals-God, whereby God is found always at the top of each fate of life. Again any suspected delinquency in the family, would not be treated psychologically, but in a frame of the norms and values which guard this familial hierarchical relationship. That means it is not only the family members and their ancestors who will be consulted to rectify the situation, but also the whole religious figures and spirits. It should be thoroughly checked where such a misfortune i.e. delin​quency comes from a situation which has been performed by one of the members of the family. So a delinquent will be treated not as an individual, but as a person whose value is embedded in others, and in their “Weltanschauungen”, including their belief in god(s).
3.
Life in African Soil as Religious

I have taken time to give a short analysis of some important elements of religious life in Africa (especially in the Bantu world). One could dare to say that life in this part of the world is religious in the sense that it is the religious perception of things that God has the last say in their fate of life that controls ethical orientation and its transmission. The hierarchical division of roles and function, shows how this power can be con​centrated to some groups, and anyone looking to change the nature of these groups, is automatically taken as a deviant and dangerous to the society. These groups have been legitimated by divine authorities let alone by God.

So it is very challenging in modern Bantu-Africa to deal with issues like gender-equality, democracy, and secular education if the roots of ethical orientation will not be considered and critically analysed to enrich a variety of ways to solving key problems in those fields. It is also the task of the church to rethink about the importance of these elements of spiri​tuality in Africa, which have been always misinterpreted to reach temporary goals of Christian mission. A holistic interpretation of the nature of families and their performance in relation to their place, time, and things and to God is needed to understand the contexts of these people, so that we can impart the message which can have roots in their bloods. The hierarchical thoughts of ethical norms and values are not just a product of an arm-chair-philosopher, but a result of experiences which are bad and good ones. So it would be always a mistake to go with that negative perception of the African values and meaning to life. But to have a serious concern about them and critically discuss them, that would lead us to an important dialogue among ourselves and with other worlds. The place and the rhythms of time and culture and hence religious beliefs are the integral part of an African which you see today whether in modern, Christian, Muslim, or non of those traits!

�	This is a sociological term to differentiate between low context and high context, whereby in low context at least every stage of handling things has been put into words and definitions, while in high contexts many things can remain imaginary. This model of high context however does not exhaust the mystery of what is imaginary in relation to the idiomatic and poetic language sur�rounding the context, but it suffices here for our distinction.


�	Songs always accompany stories and events, and these may be poetry, prose or mere idiomatic words.
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